
INTRODUCTION
Buddhism is the third largest religious system of the world (beside Christianity and Islam at the first and second places respectively) and it is the only religious system which originated in Indian sub-continent and spread all over the world. To know the social, political and economic history of India during the time of Buddha i.e. 6th century BC, there are several sources but to know the ideas and philosophical order of that time, we have either to rely upon the testament within the said system and the literature or that of archeological remains which tell many ideas that can be decipher to date. Both left the scope of interpretation and speculation which is although needed to some extent sometimes portray a shadow over the crux of the systems of ancient era. Nevertheless, I have chosen to discuss about the two religious order of Buddhism of Tibet. The idea itself seems to be very delightful but in the presence of meager resource material often discourages a fruitful research and applying the modern research methodology. But research methodology is not only to solve the problem but quite often to raise a problem instead solving them is also a method to invite further research and hence itself is called an independent research.
Tibet, one of the highest countries in the world had received Buddhism from India in 7th century AD when Padmasambhava established the monastic orders. That branch of Buddhism was known as Nyingma or the Red Hats. That was under the reign of King Songsen Gampo and the source of establishing the Buddhism was the Indian schools. Besides that, the Chinese school of sudden enlightenment, which was somewhat different from the gradual school of Indian Buddhism, also tried to establish its firm feet in the land of snow. But the Indian Buddhist pundit defeated the Hashang, Chinese teacher of Buddhism and it was a land mark in the history of Buddhism in Tibet because this decided the way in which Tibet will follow the Buddhism in future. Though this is not highlighted in the historical record of Tibet, but this doesn’t undermine its importance.
Centuries passed and the Buddhism after one persecution by the Lang dharma, revived. The newer sects came up with fresh ideas, but the older sect (Nyingma) continued to influence not only the folk wisdom, but the aristocrats too were the followers of Nyingma sect at the time of the introduction of the Gelug sect or the Yellow Hat sect by TsongkhaPa. In my present thesis, I have tried an attempt to described both Nyingma and Gelug through the eyes of modern research methodology. Side by side, I kept the descriptive ideas of the sects where it was needed to highlight the ideas of the Buddhism in the said context. But the presence of different practices itself show the comparison. At that juncture, I have only taken the task of illustrating the facts. However, I have tried to describe Buddhism in general and the two sects in particular in their full length.
In the first chapter, I have dealt with the History of Buddhism in India which in my opinion needed more than ever because either the material available now days gives one only an idea about how a prince of Sakya clan achieved enlightenment around 2564 years ago. Or it describes the Buddhist philosophy with all of its technicalities and that too in extol and worshiping manner. Surprisingly sometimes this attract attracts even the scholars from not only the non-Buddhist fields, but from the discipline itself. I have tried to be cautious while describing the ideas of the sects and therefore, I have tried to put the historical Buddha and his teaching in one chapter in a simplest possible manner that will create an interest in both the mind of the Buddhist scholars and show the Buddha from the Tibetan point of view which is scarcely done with the use of research methodology. For this, I have started with the life sketch of the prince Siddhartha from his birth to enlightenment and then the important happenings in the life of Lord Buddha. Writing this, I tried to clarified that whom do we are calling Buddha?  A Sakya prince or the emanation of supreme God: one is historical personality who, through his penances and mortification got the way to salvation, the other one who out of his great compassion toward mankind emanates himself for the benefit of sentient beings to show them the path of freedom from all sufferings.  In my opinion, here lies the difference between Mahayana and Sthaviravada school of Buddhism. The former claims to be the original successor of Buddhism from 6th century BC and asserts that the way prince Siddhartha got enlightenment; everybody can get it and become Arhat
. On the other hand the highest goal of Mahayana is Buddhahood and the supreme Buddha post is not achievable by a human being. 

The list of Pali canons is also given in this chapter and the name of six contemporary thinkers of Buddha is listed with their respective philosophies. Renunciation, Bodhicitta and the Right view, these three are the base of Mahayana theory of Shunyavada or the theory of Void which originated though in India, found its firm feet in the land of snow. These points have been dealt in such a manner that while the research methodology was justified, the traditional Buddhist belief was also taken care of and even a common reader can infer the same conclusion that a Buddhist practitioner found after practicing it for a long duration.

In the second chapter, I have put forth the History of Buddhism in Tibet with the background of the subject matter of my thesis. This chapter covers the inception of Buddhism in Tibet during 7th century and; from the first dissemination of it up to the establishment of the Gelugpa School by Je Tsong Kha Pa. Also, I have added a short description of the history of Tibet up to the present time for the continuity of the subject matter. The contents of this chapter cover the history of Buddhism chronologically. In the land of snow, it was really a Herculean task for Padmasambhava to establish Buddhism. This work can only be done by the assimilation of the local beliefs and their gods in Buddhism and Padmasambhava has successfully done so with the help of his other Indian companions like Kamalsheela and others along with the royal patronage. A country following Shamanist practices has seen first time the logic-based religion that was most powerful and widespread at that time all over the Asia and its fragrance was crossed the globe. No wonder Padmasambhava is considered as second Buddha among Tibetans. The introduction of Buddhism in Tibet is linked closely with the introduction of literature as the work was got started in the country by the minister of SrongTsan Gampo, the great Thonmi Sambhota. So a brief history of Tibetan language &literature was inevitable. Therefore, I have given the Tibetan Alphabets and their Sanskrit and Roman equivalent for the record along with the historical background of the Tibetan language. Here one point I want to be noted. While writing this thesis, I face two major difficulties. One was the Tibetan U-Chan fonts for the computer and the second the method of Romanization of Tibetan and Sanskrit words. For the first, I applied two types of U-Chan fonts namely, U-Chan TTF and L Tibetan. For the second one, I have followed the most accepted form and wherever I feel to express my ideas in either script, I did so. That is why the Romanization is not strict way as of Dr. SnellGrove type with the diacritic marks or other with equivalents. After this, I took the historical background of the Chinese Hashang Mahayana which advocates sudden enlightenment and its clash with the Indian school of Buddhism which was in favor of graduated path to salvation; this shows the reason why the graduated path is being practiced in Tibet and not the Chinese counterpart of it. Then I took the destruction of Buddhism in Tibet by Lang dharma and the resurgence of Buddhism after more than 300 years of being in background. Then the Sharma Schools of thought appeared, the latest of which is Gelugpa which command good favor among the Tibetan till today. The founder of this sect was TsongkhaPa. I have put the TsongkhaPa and GelugPa in a separate chapter because of its comprehensiveness which was the demand of my research topic.
In the third chapter the Padmasambhava and Nyingma School has been placed with all of its possible contents. Firstly I have taken Padmasambhava and the establishment of Buddhism in Tibet, and then the main characteristics and the salient features of this school of thought were placed under the different dub- chapters.

In the fourth chapter, I have continued from the previous chapter about Nyingmas and dealt with their practices through which they are known. Therefore I name it after one of the greatest and famous practice, Dzogchen. Hence the chapter is named as, “Terton and other practices in Nyingma.” Because of the inbuilt nature of Nyingma sect to adopt Tantric practices, I have tried to put light on the Tantric practice specially.

After this, in a short chapter, I have tried to explain why the sectarian tendencies came out from a disciplined system like Buddhism that is considered to be the most logical and scientific in its approach. The content of this chapter, though very short in the number of pages, carry very high value to understand the birth of an ism within the ism. Though I have named it,”Emergence of Schism in Buddhism”, but in this chapter some other general topics were also covered which are the answers to the curiosities in the field of Tibetan Buddhism. For example, I have given a very brief account of the translation work of the Tibetan literature in Tibet and after 1959, in India and abroad.

In the sixth chapter, namely ‘TsongkhaPa and the Gelugpa school of Tibet’, I have given the salient features and practices of the sect. Why the actual need to establish this sect was felt by its founder TsongkhaPa when he was already mastered all the-then time philosophies through other prevalent sects. The role of Rendawa in the educational and philosophical life of TsongkhaPa is evident in all the literature, which TsongkhaPa wrote. In fact when we go through the ascetic life of TsongkhaPa, he seems to be much more powerful than his settled life when his name became famous than himself. Wandering in the search of knowledge through debates, asking every established master to impart knowledge, doing penances, these all create a gamut around TsongkhaPa’s personality that every researcher inspire for. This is more relevant today when we see the education has become a means nothing more than for earning the bread. Also, the followers of TsongkhaPa (with due respect) have indulged themselves in the very politics, which TsongkhaPa had forbid in his lifetime.

The content of the GelugPa School needed more elaborate study to discuss, so I divided it into two chapters and the chapter-VIIth  in its succession, I have tried to highlight the philosophy and ethics of GelugPas, which they are famous for. I named this chapter ‘The stages of path and other teachings of GelugPa.’ The biggest contribution in this regard by the founder of this sect, TsongkhaPa was the Lam Rim teachings. TsongkhaPa during his study time engaged in debate with almost all the teacher of prevalent school of Buddhism in Tibet, and found that debates are the best way to develop the intellect of a person. So he stressed very much on study of the books in his Order and hence started the tradition of Lam-Rim teachings. He himself wrote a big volume named Lam-rim Chen-Mo () and tried to put all the philosophical teachings of Buddha which were required to lead a sanctimonious and virtuous life according to Vinaya. When he found the book to be too voluminous to remember, he prepared a précis form of the book and named it Lam-Tso Nam Sum () which became so famous that the Gelugpa or the yellow hats were sometime called the followers of Lam Tso Nam Sum. I have tried to brief the teaching content of Lam Tso Nam Sum in this chapter. In addition, I have given at the end of this chapter, why the Prasangika Madhyamika () has an upper hand not only over the other three main school of Buddhism
 but over the Svatantrika Madhyamika () too. 
The eighth and the final chapter is conclusion where the findings of the research work have been stated.

I have chosen some color plates to illustrate what is being said in the test of the chapter. I have also taken care of that the entire collection must represent different traditional source and of different type. This I have done to acquaint my thesis with the different architechtural and archeological remains which though is not part of my thesis, elucidate Buddhism in much exemplified way.
At the end I have added some photographs that will be of helping material and show the historic and religious personalities in visual.

Finally, I want to quote averse from the Dhammapada which describes the Buddhasasana or the law of Buddha, with the presupposition that if this verse is being taken care of, be it any sect of sub-sect of Buddhism any where at the globe, the Buddhism will succeed in achieving its goal.





NOTES AND REFERENCES:
� A person who becomes frees from ignorance, greed and hatred and, above all the subtle most form of defilements. This is the highest goal according to Hinayana that can be achieved by a practitioner.


� The three other schools of Buddhism are: (1) Vaibhashikas (2) Sautrantikas and (3) Vijnanavadins or Yogachara.


� Dhamma, verse-183 the English rendering of the verse is : -


Abstinence from all evils: fulfillment of all good: purification of one’s mind: that is the law of Buddha.
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