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Emergence of Schism in Buddhism  
1.0
Origin of Schism  
What is Schism?




Schism is an ism within the ism. There is a theory or system and developing of another sub- system that was not present before originally in that system is called Schism. The happenings of this sectarian incident depend on various factors to raise it.  Usually it fulfills the changing needs of the components. It further condition itself whether the need arise out of change of time, place or persons or the composite demand of all the three. Schism does not necessarily mean a division or rapture. It is also not necessary rule that the cause of introduction of Schism is in the system only. It may be an external cause, too.   

Why Schism?

Buddha, just before his Mahaparinirvana or passing away, occurred as his last discourse as follow: -


ªÉÉä ´ÉÉä ¨ÉªÉÉ vÉ¨¨ÉÉä SÉ Ê´ÉxÉªÉÉä SÉ näùÊºÉiÉÉä, {É\\ÉiÉÉä, ºÉÉä ´ÉÉä ¨É¨ÉSSÉäxÉ iÉÖ¨½þÉEÆò ºÉilÉÉ*
“After my passing away, the teachings of Vinaya, Dhamma and wisdom will be your teacher.”

Its here the schism starts to open its wings. Just because of the teaching of the master is to be interpreted, the difference of opinion arises and it goes on till the fragmentation. The origin of Schism is very much in built system in any system, theory, philosophy or ism. We can say when an ism founded, the founder is to see the present day solution and to some extent he can foresee the future problem too and offer some solution for the practical approach towards its function. But this solution has some limitation. One cannot predict exactly what will be the problem popup in far future. Only the calculation is done regarding future and that will be based on the then situation. It is just as it could not be predicted before 1903 AD what will be the aviation problems and what will be their solutions? The great reformers, scientist and inventers have vision but they too are humans and they have their own limitation of subject matter and time. This is also true in a religious system. The very basic problems of the human life are same, but its applications and utilities make it complex day by day with the new inventions and the practical functioning of solutions becomes obsolete. This is so because they fulfill the requirements of the limited dimensions of time and space given by their inventors. It is need less to say that they too, like the physical machines that also need overhauling. This, the garbage used to throw out and the pure updated system runs with the same basics but now with new applications, uses to this work of overhauling done by founding new sects and sub sects within the system sometime going out of it. Life creates new questions everyday, we have to answer them accordingly, and not in the same pattern with the same ideas which has been already been said ago.

1.1 Problems and solutions
Just as life is a name of going on and the evolution process is unending. Buddhism believes in the theory of moment ness, but the branches of philosophy of spiritual enlistment that does not believe in evolution but advocated Big Bang theory, have no answer to the simplest questions of life. They protect themselves in the cover of the patent sentence, ‘Everything is in the hand of ‘God and not in ours.’ Nevertheless, we are in the universe to do something and not just sit down with crossed finger and let only ourselves only be spectators. Here only starts the theory of action and once it in your life you will question every result or fruit for its cause of action.

2.0 Importance of Change and momentariness
Our actions change day by day; and so our problems. One is just finished and other is being in the process of coming up. The role of religion is primarily to synchronize us with the life. Later on in the middle Ages, it became complex, as it has to deal with the social, political and other challenges too with the simple problems of religious and to minimum of social and political problems. This is because the new religious systems have built home in this land and because they were from other civilizations, they too, have to modify themselves with the host religious system in order to become more acceptable. Buddhism too, has gone in various changes according to time and space with need of localization. This automatically created a Schism in the system. Though after some time, some vital reforms also took place in the religious system of Buddhism to make it more suitable to its habitants.  Here the religion had made itself competent to what it is not mean for i.e. the comparison and proof to be the better among the best. 

In the 6th century BC, when Buddhism was emerged out of the social system prevalent in the then societies of India, it built to deal with every possible solution of the problems of the life. In fact it starts with the encounter of Prince Siddhartha with the basic problems of life i.e. sickness, old age and death. The way Buddha found was the eight-fold path, which leads to salvation.
2.1
Recitation of the Teaching 
The Void




The passing of founder of a religious tradition often leaves a void in the community because there are no longer the possibilities of daily guidance and personal inspiration.  According to Pali sources, hearing to the news of the Mahaparinirvana of Lord Buddha, a monk named Subhadda who along with his troupe was on route to Vaishali became very happy. He did not hide his joy and started crying that now he is free to do whatever his wish. The one, who used to say do this, do not do that is now no more.

After the death of Buddha in 483 BC it was felt by the senior spiritual leaders of Buddhism (Thera) that a council must be call upon to recite the entire teachings of the master at one place and time to erode the misconception and contradictions aroused out of the absence of Lord Buddha. 

First Buddhist council 





Then the First Buddhist council was held at Rajgaha (modern Rajgir in Bihar). The venue was Saptaparni cave on the top of the hill Gridhkuta. History tells us that nearly five hundred Arhats were gathered recite the teachings of Buddha to a definite shape of a canon. The only non-Arhat at that time was Ananda, who was the brother and personal attendant to Buddha. He was with the master with 25 long years without any single instance of exception and none than him was able than him to recite the words of Buddha. Tradition says that just before the commencement of the council, Ananda got the realization and the post of Arhat, which was then made mandatory to attend in the proceeding of the council. Thera Mahakassapa sat on the seat of presiding authority and then begun the historic Buddhist council to recite and recollect the teachings of Buddha which was scattered in the 45 years of time span and different geographical boundaries. The teachings were put forth one by one by the Buddhist scholars according to their field of specializations. Upali, who was specialized in that subject, recited the teachings pertaining to monastic disciplines. Once a discourse had been reported and corroborated, it was accepted as authoritative. Thus, council began the process of developing a Buddhist canon. 

In an oral tradition, which India had in Ancient time, people develop ability to memorize prodigious amounts of material, and although the Arhats had only heard Buddha give a particular sermon one time, they were able to remember it. According to AK Warder, “Writing was generally confined to mundane matters such as politics and commerce, but religious teachings were memorized since this was assumed to be essential for understanding.
Collection of Sutta Pitaka


The historical authenticity of first Buddhist council has been questioned by the modern scholars. They allege that it is the creation of Buddhist communities to authorize their canon to establish it in the pages of history. It is reported in Buddhist histories, which agree that the council resulted in compilation of Canon in five collections named Nikaya or Agama:
Digha Nikaya____________Consists of thirty-four long discourses of Buddha.
Majjhim Nikaya_____________One hundred and fifty discourses of intermediate length

Samyukta Nikaya_________The associated collection. Here the sutras are collected according to their subject matter.

Anyutara Nikaya__________It is the Enumerated collection in which the teachings arte arranged in according to the number of items discussed.

Khuddaka Nikaya_________This includes small discourse and other short teachings, which were not included in above four categories.

As a whole, they called it Sutta Pitaka or The basket of the words of Buddha.
The Second Buddhist Council 


After about 100 or 110 years of the demise of Lord Buddha, the spark which the monk who showed happiness over the Buddha’s death caught the fire and for the first time in the history of Buddhism saw the sectarian tendencies growing. This time the voice came from the monks from Vaishali who were found violating the norms lay down by the Buddhist community. The Vaishalian monks were covering these violations under new interpretation of the rules. The conflict started and gathered momentum between the Vaishalian monks and other senior monks who were not in favor of any change and were following the rules of monks word by word. Whether these allegation of violations were true of not, of whether these violations were necessary application of the Buddhism in the changed time, it is a matter of discussion. However, one thing is very much clear. 

To resolve the conflict between the Vaishalian monks and the other senior Theras who had put allegation of them, a Buddhist council was held in Vaishali. As Otto Franke wrote:

It may now be considered as safely established that:

a. The books of canon as a whole are not authentic;

b.  That the canon was not composed and compiled in one and same period of time, but that different books into being at different periods covering a considerable time;

c.  That the contents of each books were not collected, but were composed, each by a separate hand, with more or less reference to pre-existing traditional materials; and

d.  That even the first two Pitakas (Sutra and Vinaya) can’t possibly have been presented as finished before either the first of Second council, even the if these event took place at the intervals assigned to them.

Nevertheless, the second Buddhist council seen great opposition within Buddhist order and the Vaishalian monks were expelled from the order.
This event after the second Buddhist council called upon 100 or 110 years later the demise of Buddha clearly stretch a line of demarcation which can be called the first Schism in the Buddhist order. Therefore, it is necessary to go in detail here to know the proceedings of that event. Following are the ten rules which were said to be violated by the Vaishalian monks. Under the rule of Kalashoka the second Buddhist council was held at the place name Balukarama in Vaishali. Seven hundred monks participated in the proceedings under the presidency of Revat Thera. Nevertheless, The 10 rules
 were: -

1. Singalonakappo: - Store the salt in a horn for future use. This was against the 38th Pacitya rules of monks.
2. Dwoangulakappo: - Take the lunch after the shadow goes lengthier than two finger distance.

3. Gamantarakappo: - Begging in the boundary of another village after begged in one village. 
4. Awasakappo: - Holding the Uposhatha ceremony separately in same area.
5. Anumatikappo: - Request for granting permission from the Acharya after the work getting done. This was against the rule laid down in Mahavagga.
6. Achinnakappo: - The tendency to do the work on the pretext of done previously.
7. Amathitakappo: - Taking the milk that is in the process of becoming curd. This was against the 35th rule of Pacitya.
8. Jaloginapana: - Taking intoxicant drinks. This was against 51st rule of Pacitya.
9. Adasakanisidanakappo: - to use the seat that is not sewed by the linings. This was against the 91st Pacitya rules laid down for the monks.
10.  Jataruparajataggahanakappo: - To accept gold and silver as donation. This was against the Nissagiya Pacitya rules.
However, the Vaishalians were bigger in number and they have the larger number of followers too. Therefore, claiming that they are not violating but dong the needful to the monastic rules, they organized a different council and they became famous under the group name Mahasanghika. 
Also, after the 235th year of the death of Buddha, the third Buddhist council was called under the rule of great Indian king Ashoka. This council was presided over by Mogaliputtra Thera. This council was attended by 1000 monks. After this the sectarian tendencies within the system became more affluent and in the fourth Buddhist council which was held under the auspices of King Kanishka, the Buddhism formally divided into Mahayana and Hinayana.  

3.0 Localization of a System


How ever, they distant themselves from the orthodox group claiming that they alone are originally on the path shown by Buddha and the other group is going by the word only and not by the goals and aims of the teachings. On the other hand, the senior monks who were later on called Stharavadins (orthodox school of Buddhism) alleged that they are distorting the piousness and righteousness of the Buddhist followers and practicing the Buddhism according to their own whims to fulfill their mundane necessities, which was strictly against the spirit and teachings of Buddha.

This process of reinterpreting the teachings of the founder of a tradition is not, of course, unique to Buddhism: similar movements can be seen within Christian traditions, each of which tends to represent Jesus in its own image. Striking examples may be seen in portraits of Jesus: although he was born in Middle East, images of Jesus in North America generally look like the people who drew them and have no Semitic features, and it can also be seen in the Jesus picture in Chinese Christian churches that have Chinese features and a very Scandinavian looking Jesus in a Swedish Lutheran church. More importantly, each tradition tends to represent the life and teachings of its founder in ways that reflect its values, presuppositions and practices.

This is the story of every tradition in the same fashion. As in Indonesia, they believe that Lord Ram took birth in their country and the whole event of Ramayana has been occurred in their country only. Their depictions of Ramayana on the stages have local effects and their character of Ram etc. have the same physical typicality’s which the Indonesians have. They have a small place named SriLanka too, which they called the place of Ravana. 

Regarding the sculpture there are two broad division of Buddha’s making of statue in the terms of Art that is, the Gandhara School and the Mathura school. Gandhara School of art has its center in Afghanistan and Mathura school of art in resent Mathura. The Buddha’s face in Gandhara art is having mongoloid feature whereas in Mathura Buddha’s face is just like common people of that time in India. Likewise, innumerable example can be cited baring geographical and religious boundaries. The point to highlight here is that, time and place leave their marks on everything including system and the system revived long is the system accommodates most.

Eventually, various school of Buddhism developed Canons, and surviving example of these indicate that there were significant differences between the schools (though they also accept many texts and doctrines in common).
 One common pattern however was the collection of texts into three sections called Tripitakas. However, this too is broken in Tibetan tradition and they shrink these three in to two divisions.

Thus, following the death of Buddha, the tradition which he had founded began to develop different faction within itself, many of which compiled their own version of the Canon, and each of which had its own understanding of the doctrines he propounded and the path of liberation that he showed his followers.

3.1 Theravadins and Mahasanghikas 


After second Buddhist council, there were two distinct groups of Buddhist in India. The Mahasanghikas (the group of Vaishalian monks and their supporters) and the Sthaviravadins, who were of the view that the teachings of Buddha must followed strictly word by word without any further liberal interpretation; even they went saying to this extent that the word of master need not any simplification of interpretation, they are already in nature self-explanatory.

3.2 Mahayana and Hinayana


It took further more than six and half centuries when Buddhism divided formally into two clear distinctive groups. This time the venue was Patliputra and the king was Ashoka or Kalashoka. The occasion was the third Buddhist council and the reasons were as same. This time, it was felt by every person concerned that during the long course of time, the necessary evils of any societies made their entrance in Buddhist assembly too. They started considering of cast, creed and other social prohibitions that were there prior to their entrance in Buddhism. They carried these values in the Buddhism too. In nutshell, in Buddhism there were the people who stood as Buddhists, which were free of class, social position, the supremacy of any kind and now, they develop these evils within themselves. The king himself present outside the venue of the third council and with the help of the senior Theras, he purge the Buddhists who were practicing their own beliefs in Buddhism. After eliminating those people from the Buddhist order, the king forced him to return to the household life that they deserved. That time, the line between the orthodox and progressive become more illustrative. The division was a distinctive one until date. However, formally Buddhism divided during the great king Kanishka, when the task of writing the Tripitakas was also going on. The Buddhism divided into Mahayana (which was Mahasanghika or the progressive group) and the Sthaviravada (also called Hinayana by Mahayanists). However, as time pass on, the differences grew up broader and nowadays the difference can be seen in the terms of the countries.

Theravada is predominant in South-East Asia. It is generally conservative tradition that has its scripture basis in Pali Canons, which traced back to historical Buddha. Mahayana, the other major tradition of Buddhism believes that the Pali texts are only a portion of what the Buddha taught, and it emphasized other texts written in Buddhist hybrid Sanskrit (As termed by the linguistics). Theravada rejected those texts as foreigners. Mahayana is predominant in East and Central Asia. India however, more or less came under the category of Hinayana or Sthaviravada as they preferred to call themselves. Nevertheless, during past 30 to 40 years it welcomes Mahayana also. There are large Mahayana monasteries also with the traditional Hinayana Buddhist monasteries. 

But this credit does not goes to Indian Buddhists but to the Tibetan people and the  temporal Head His Holiness the XIV Dalai Lama of Tibet, Tenzin Gyatso who when escape from the Chinese authorities to safeguard himself and Tibetan communities from his country in May 1959. The Dalai Lama along with 7900 monks and 800 Tulkus and several thousand common people of his country entered India as refuge and then started to save his religious, cultural and social tradition. The three great monasteries were built in Karnataka near Mundgod with the cooperation of Indian government. The fourth great monastery, Tashilhunpo was also built in Uttar Pradesh.

However, Hinayana also continued to enjoy the native followers. The Baba Bhim RaoRamji Ambedkar also contributed when he became instrumental to convert several thousand browbeaten people at Nagpur in Maharashtra towards Buddhism in 1956.

The seed of Schism were shown even during the time of Buddha himself; ripen after the death of Buddha and further brought result finally during the period of Kanishka. Nowadays there are several groups and sub groups, factions and semi-faction within the same sects. The basic tendency of individualism is seems carry the human towards the practicing the Schism. 
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