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1.0 Tsongkha Pa
TsongkhaPa, an important teacher from the Tsongkha region from the eastern province of Tibet, was an excellent teacher had spent many years travelling from one monastery to another in search of the various lineages of the Buddhist teachings. His studies and practice explored the full range of Hinayana, Mahayana and Vajrayana doctrines as found in all the schools of Buddhism then extant in the land of snow mountains, Studying with almost four dozen masters from all tradition of Tibetan Buddhism, the established by him (Gelug) was in fact the first attempt at combining all Buddhist lineages in Tibet and the first appearance of what might be called,  “first indigenous Tibetan Buddhism”; for the earlier tradition in existence at the time were mainly rooted in a specific Indian master, such as the Nyingma with Padmasambhava, the Kargyud with the masters TiloPa (Tillipada) and NaroPa and so forth, whereas TsongkhaPa’s tradition was to represent a synthesis of  the several dozen most important schools of early fourteenth century Tibetan Buddhism. The eighteen volumes of writings that had issued from his pen were to act as a major inspiration in Tibetan cultural history, ushering in a renaissance of religious prose and poetry. His effort upon art, architecture and folk culture were as natural product of his creating festivals such as the Great Prayer Festival of Lhasa; and by the specific artists and craftsmen he used in his building and restoration work as mention further in this chapter.
Birth and early life 
TsongkhaPa, popularly mown as Je Rinpoche among the Tibetans, was born in Tsongkha region (Tsongkha literary means ‘onion’; perhaps this name of the region was due to the production of onions in that area in abandons) in Amdo province in the Eastern part of Tibet in 1357 AD (Bird year) founded the GelugPa School of Tibetan Buddhism. He is one of the greatest figures in Tibetan history. The name of TsongkhaPa Pa is well known and famous for his scholarly contribution, religious reforms, and the missionary works in Tibet and above all, for the foundation for a new sect named Gelug (literary means the path of virtues) in Tibetan Buddhism. (The present His holiness XIVth Dalai Lama, Tenzin Gyatso belong to this very sect) As Buddha’s words are given in Arya Manjusrimulakalpa as follow:

“You (TsongkhaPa) will do the works of Buddha after my passing away and fill the gap.  For this that times a monastery in Snowy province (Tibet) will be named Tushita below.”
In Tibetan: -









Similarly, we found other prophesies also regarding the birth of TsongkhaPa from other sources. TsongkhaPa’s father’s name was Lubum Ge () and mother was Shing Acho (). TsongkhaPa was fourth among six brothers and sisters. According to traditional biographies, his birth was the culmination of a process of spiritual developments that began during a previous life, at the time of Sakyamuni Buddha. As a young boy; he offered a crystal rosary to the Buddha, who presented him with a conch-shell and told his attendant Ananda that in a future life the young boy would be born in Tibet. There he would found a great monastery and become one of the most influential figure in the spread of Buddhism in the ‘land of snows’. The Buddha then predicted that in his future life the young boy would be named Sumatikirti ().

A further prophecy is attributed to Padmasambhava, who is said to have predicted the birth of a great Lama named Losang Drakpa. He said that Losang Drakpa would be born in Eastern part of Tibet, near China, that he would be considered to be an emanation of a Bodhicitta ()and that he would attain the complete enjoyment body of Buddha.
Prior to the TsongkhaPa’s birth, his future teacher, Kyabje Dondub Rinchen (), had been in Lhasa and had learnt that on his return to Amdo, he would find a disciple who was an emanation of Manjushri. After TsongkhaPa’s birth, he sent his chief disciple to the parents with a protection knot, some relic pills and a letter of greeting.

At the age of three, TsongkhaPa took a layman’s vows from the Fourth KarmaPa, Rolpay Dorje and received the name Kunga Nyingpo. Before taking novice vows, TsongkhaPa received many Tantric initiations and teachings including Heruka empowerment and was given the secret name of Donyo Dorje. When he was seven, he fulfilled his yearning to take the novice vows; receiving from his teacher. It is here that he was given the name of Lobsang DrakPa, forty years later, was to become the most talked about and controversial nom de plume
  in Central Tibet. At the following page, the Thanka painting of Tsongkha Pa, the founder of Gelug Order in 
Tibet is given. Below in the picture are the two chief disciple of Tsongkhapa; one of them later became the first Dalai posthumously. 
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
A Thanka painting of Tsongkhapa
TsongkhaPa’s eminent teacher took care of him until he went to central Tibet at the age of sixteen. Before the statue of Sakyamuni Buddha in the Lhasa temple, he offered prayers to enable his completion of all the stages of sutras and Tantra in order to mature and lead other trainees to enlightenment.
Travelling with Denma Rinchen Pa in autumn of the year of Bull (1357), TsongkhaPa arrived at Drigung, a five day journey
 from Lhasa, where he met the head lama of Drigung Kargyud monastery, Chenga Chokyi Gyalpo. This great lama was his first teacher (of Kargyud sect of Buddhism in Tibet) after leaving his original master of Nyingma (Kyabje Dondub Rinchen) who tutored him on various topics such as Bodhicitta and Mahamudra during his stay at the monastery. He also met the great doctor Konchog Kyab who taught him the major medical treatises and by the time hi was seventeen; he had become an excellent doctor.
TsongkhaPa received different teachings and initiations, read numerous Buddhist texts. If it will be describe according to the study, it alone will become a dissertation. But for the sake of my subject matter and as per the need of my research, I have tried to summarise them as follow:
TsongkhaPa started his study when he was merely six year old. He then studied with Tashi Sengyi and DersPa in Chodra ChenPo monastery in Nyethang. Yonten Gyatso taught him the method of reading great treatises and also helped him with the “Ornament for the realisation.” Soon he mastered all the works of Maitreya Buddha. Then he gained the knowledge of Prajnaparmita at great speed & little effort. TsongkhaPa, when finished studying the perfection of wisdom books (Prajnaparmita), recognised as a great scholar at the age of 19. Then TsongkhaPa started debating everywhere and with everyone whenever found opportunity. He debated in various monasteries and became very famous. He then visited the great Zhalu monastery in central Tibet and received Heruka initiation from the renowned scholar of that time Khenchen Rinchen Namgyal. Then from the Lama Denchog Maitri, he received the initiation of thirteen deities Yamantaka Practice.
TsongkhaPa and Rendawa:

Je TsongkhaPa continued with many other required debates on the systems of tenets and the five major treatises
 at various monasteries. Among others, TsongkhaPa met Venerable Rendawa and they both develop very good relation with each other. TsongkhaPa, for the rest of his life regarded him as his principle teacher. But the relationship between them was so intense and reciprocal that they were each other’s master and disciple. TsongkhaPa received many teachings including the teachings of middle way (Madhyamika philosophy) from Rendawa. TsongkhaPa composed a verse in the honour of Rendawa and would often recite it: -

                  “Manjushri, lord of stainless omniscience,
                  Avalokiteshwara, mighty treasure of immaculate love,

                  O Rendawa Zonnu Lodro,
                   I make this request, crown jewel of Tibetan sages,
                   Grant protection to me, a fly seeking liberation.”
Rendawa replied that this was more applicable to TsongkhaPa than to him and so adapted the stanza as follows. This is now regarded as the TsongkhaPa Mantra: -

                   “Avalokiteshwara, mighty treasure of immaculate love,
                     Manjushri, lord of stainless knowledge,
                     Vajrapani, destroyer of all demonic forces,

                     O Je TsongkhaPa, Lobsang DrakPa,
                      Crown jewel of the sages of land of snow,
                       Humbly I request your blessing”.

From Je Rendawa, TsongkhaPa received important among others the teaching and auto commentary of Chandrakirti’s “Entrance to the Middle way”. He received from Kazhiva Losal of Nyethang the root text of Vinaya and “The Treasury of Knowledge.”
By this time he had completed an effortless single-pointed concentration on insight meditation.

 He gave his first teaching at Nyethang on Metaphysics (Abhidharma) and Asanga’s “Compendium of knowledge”. He received teachings on Dharmakirti’s commentary on “The compendium of valid cognition.” while at Sakya with Rendawa, he received an explanation on the root Tantra of Hevajra from Dorje Rinchen. This lama also taught him a method by which to cure his back pain that was troubling TsongkhaPa since winter that year. People, family members and scholars from Tsongkha valley requested so many times to return home, but TsongkhaPa wanted to continue his study in the company of Je Rendawa. But he moved also by the compassion, for his home. To balance this, instead of returning home, he sent his mother a letter containing self-portrait which spoke to her when she opened it. Actually, from the childhood, TsongkhaPa always possessed a strong sense of renunciation and later on even refused an invitation from the emperor of China, who had requested his services as imperial Tutor. 
At Narthang
, where the Tibetan wooden blocks of Kanjur and Tanjur have been kept, he met the great translator, Danzang.
TsongkhaPa, used to be calm and straight, lived without affluence or great comfort but sometimes tempered short while engaged in scholarly debate.

However, his studies went on and on swiftly and at the age of 21, he became full-fledged monk (). At Drigung, he received teaching from the great Lama, the six doctrines of Naropa, the works of Phagmo DrukPa (one of the foremost disciple of GampoPa, the founder of Kargyud sect).

By this time, TsongkhaPa had received from his DrukPa Kargyud master all the teachings that the great MarPa had given to two of his sons: MilarePa and Ngogchu Dorje.

At the age of 32, he travelled to Tsay Gungthang where he commenced a commentary of the Prajnaparmita sutra. He called his work as Legs Shes Ser Tsang () or “The Golden Rosary of Eloquent teaching.”

TsongkhaPa returned to Nyethang and studied Kalchakra cycle and received relevant teachings from Thubten Yeshe Gyaltsen, who lived near Lhasa. This teacher also imparted the relevant instruction on astrology and Mandala construction. TsongkhaPa took Saraswati, a deity of wisdom as his particular protector deity.
While studying at Monkar Tashi Dong, south of Lhasa, TsongkhaPa was requested to teach in the tradition of Geshe ShatonPa and others of that lineage who had dealt with as many as eleven volumes during the period of their one teaching. TsongkhaPa agreed to do so after a 20 days retreat to prepare himself for that. Finally, from the 24th day he started his teaching and handled not merely 11, but 17 texts in 3monthe during his schedule. Each day was divided into 15 sessions between dawn and dusk and the test covered were as follow:

1. Commentary on the Compendium of Valid cognition.
2. Ornament for the realisations

3. Treasury of knowledge

4. Compendium of knowledge

5. Sutra of Vinaya
6. The latter four works of Maitreya
7. The five texts by Nagarjuna
8. Entrance to the Middle way

9. Aryadeva’s Four hundred verses
10.  Shantideva’s “A Guide to the Bodhisattva ways of life.”
After that, TsongkhaPa was wanted to concentrate on the four class of Tantra. On his way he met once again Rendawa at a place Tagten and received the Guhyasamaja Tantra. Rendawa advised him too to concentrate on Tripitaka (Vinaya, Sutra and Abhidharma)

TsongkhaPa returned to Lama UmaPa Pawo Dorje who gave him external, internal and secret Kalchakra teaching. At that time the living tradition of Kalchakra was in danger of extinction.

TsongkhaPa went to Zhalu once again and received three lower class of Tantra from the Nyingma lama Kyung Po LhayPa. He also received the teachings of the tradition of Mahasiddhas Lauhapada, Ghantapada and Krishnapada.
After visiting Buddha Sakyamuni Temple in these during the festival Gawa Dong, TsongkhaPa went in retreat and received many Tantric lineages teachings and initiations including Manjushri Dharmachakra. Hence forth Manjushri and TsongkhaPa became teacher and disciple. From this time onward Je Rinpoche was able to question Bodhisattva Manjushri on any topic at any time.
Then TsongkhaPa, on advice of Manjushri took eight disciples and went into retreat for four years. 

The Lam-Rim Teachings:

TsongkhaPa took the restoration of the temple of Maitreya and it was considered one of his major works. He wrote two prayers composed and given to him by Manjushri; a praise of Maitreya and a prayer for rebirth in the pure realm of Sukhawati.  
The Nyingma lama Lhodrog Khenchen Namkha Gyaltsen invited TsongkhaPa to his residence at the Lhodro Drawo Monastery to answer some questions. When they met, the lama saw him as Manjushri and TsongkhaPa saw him as Vajrapani. TsongkhaPa then requested the lama to give teachings on Guru-yoga. Khenchen agreed happily to do so.
The oral teachings of KadamPa tradition coming from Atisha had been passed to Atisha’s chief disciple, the layman Dromtonpa. He in turn passed on the lineage in three distinct lines. The “Textual Kadam lineage” was given to Geshe Potona and emphasised the need for a thorough comprehension of the meaning of Buddha’s actual words entirely, not omitting even a single word or syllable. The Kadam “Lam-Rim lineage” was given to GampoPa and places reliance on Atisha’s “Light on the Path to enlightenment.” “The Guideline instruction lineage” was given to Geshe Chen Ngawa, the disciple of Geshe Sharawa and depends upon the transmission of oral instructions, especially those Atisha obtained from Guru Suvarnadvipa. This included the lineage of Shantideva’s “A Guide to the Bodhisattva’s way of life”, that Atisha had travelled to an island near java in order to receive.
Only the latter two lineages were taught to TsongkhaPa by his Nyingma master, for he had already received the first one earlier. TsongkhaPa and Khenchen gave each other reciprocal teachings, and this kind of mutual teacher-disciple association quickly became the pattern in TsongkhaPa relationship with his various masters.
At this time TsongkhaPa decided to go India for further instruction from the Nagabodhi and Mahasiddha MaitriPa. But for the benefit of sentient beings, he remained in Tibet. Also, the hot and humid climate of India was considered unbearable for him.

At this point, I want to mention the view of Kyabje Trijang Rinpoche, (Guru in the lineage of Phabongkha Rinpoche; he was teacher of my Tibetan teacher Geshe Gelek Gyatso) the junior tutor of present Dalai Lama (died in India in 1983). He said once that had it been happened that TsongkhaPa finally decided to come India, we may not have his greatest of great treatise named Lam-Rim (Great Exposition of the graded path to enlightenment). So it was better that TsongkhaPa remained in Tibet instead of coming India. TsongkhaPa stayed at Narthang studying Lam-Rim by Geshe Thrinlay
.
Je Rinpoche then travelled south to Lhasa and there he met Gyaltsab Dharma Rinchen of Sakya tradition. At first the Sakya master didn’t recognise and accept the mastery of TsongkhaPa, but when he himself participated in a discourse given by TsongkhaPa, then he prostrate to Je Rinpoche and became one of the former disciple of TsongkhaPa.

TsongkhaPa returned to Wolka chug for a year long retreat. During the retreat, he realised the vision of Nagarjuna () with his disciples. Then he gained non-conceptual understanding of emptiness. He then composed a text in the praise of Buddha’s interrelationship of all phenomena. This text, popularly called “Essence of Eloquent” and also the text “In the praise of Relativity” mention how he was unable to restrain his tears whenever he thought of the Buddha’s kindness in teaching the “Perfection of the wisdom” at vulture peak at Rajgrih.

TsongkhaPa then reached Reting monastery (founded by Dromtonpa) with Rendawa. Here in Reting, TsongkhaPa wrote, “Great Exposition of the Stages of Path”, the ever greatest work considered in Tibetan Buddhism not only by the Gelug, but by the followers of other sub sects as Sakya, Kargyud and the former Nyingma.

When TsongkhaPa was forty, Yonten Gyatso invited him along with Rendawa, Nantse Deng and others. They all spent their rainy season retreat with the host as a sponsor
. Here TsongkhaPa gave elaborate discourse on “Vinaya” so lucidly that it is regarded as the second of his four greatest deeds. He also gave teachings on “Pramana” and “the middle way.”
TsongkhaPa and Tantra:
TsongkhaPa, on his return to Reting monastery, wrote a commentary to the “Fifty stanzas on the Master” to reinforce the paramount of such devotion in the Tantric vehicle.
Following many requests, TsongkhaPa wrote the “Great Exposition of Secret mantra” (), the sequel of his previous Great Exposition, dealing with the path from the point where the previous text finished up to resultant enlightenment.

Nagarjuna’s “Mulamadhyamikakarika” is very difficult to understand and TsongkhaPa, at almost Fifty years old was requested to write a commentary to it which he did. It is this time, when the letter from the emperor of China reached to TsongkhaPa requesting him to visit China and join there as a Royal tutor. TsongkhaPa turned down that offer on the pretext of his old age.
On leaving Choding, he asked two of his disciples about his wish to inaugurate the Great prayer Festival (Monlam) at Lhasa. He also ordered to prepare offerings for the same. In 1409, at the age of 52, TsongkhaPa assembled with 8000 monks in Lhasa and presented a crown of fine gold to the statue of Shakyamuni Buddha, which he consecrated, thus fulfilling the Buddha’s prophecy
. This was the third of his four major deeds.
At the close of the great prayer festival called “Monlam” (), his disciples concluded that now it would be unwise for him to continue his peripatetic life style. Hence, they offered to build him a monastery wherever he chose. TsongkhaPa, after receiving guidance from the deities in his dreams, decided to build a monastery at Drogri Mountain. This site was also mentioned in the prophecy of the Buddha. The monastery was constructed and it was named Ganden (), the Tibetan equivalent name of Tushita- the abode of Maitreya Buddha. TsongkhaPa went to the site with one of his disciple Gendre Drub, later posthumously recognized first Dalai Lama. The Ganden Monastery was built as per Vinaya rules.

The following figure shows a Mandala different from that of Nyingma order. As I said a Mandala is a house of a deity where his offerings are made. The following Mandala is of Kalchakra which is the special privilege of Dalai Lama the XIV only to initiate. Hence Mandala is of various types and in all the sects of Buddhism in Tibet.
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Kalchakra Mandala
In 1410 AD, TsongkhaPa gave his first series of discourses on lam-rim teachings in Ganden- on the Guhyasamajtantra and on Asanga’s “Compendium of knowledge”
In the 58th year of his age he composed a commentary on Lauhapada’s Chakrasamvara (Hevajra Tantra).

TsongkhaPa decided to make a statue of Buddha Shakyamuni at Ganden. The consecration ceremonies were preformed; the Ganden main hall and construction of various figure contain in it was completed. 
This is held to be the fourth of Tsongkhapa’s major deeds.

In the year 1418 at the age of 61, he gave extensive discourses and wrote a commentary on, “A Guide to the Entrance of Middle way.” His complete works fill eighteen volumes.

At the age of 62, in the year of hog, TsongkhaPa left his mortal body in lotus posture at Ganden monastery. Je TsongkhaPa, who was only 62 when he passed away to the heavenly abode, taught and achieved very much during his life time itself. This is especially true considering the much longer lives of Asanga and Nagarjuna.

Even after his death, TsongkhaPa keep on directing his disciple by appearing in their vision. Khedrubje, one of his two disciple when encounter trouble explaining TsongkhaPa’s texts, visualized his master many a times.
It is accepted among the scholars and communities of Tibet that the Three Great Contributors in the annals of the country were:  Guru Rinpoche Padmasambhava (), Atisha Dipamkar Srijnana () and TsongkhaPa (), all of whom appeared when a great teacher was needed.

Kadam and Gelug Tradition
This school of Tibetan Buddhism evolved as an independent school towards the end of 14th century. Gelug tradition of Buddhism in Tibet; or the path of virtue as it can be said in English, was founded by TsongkhaPa (1357-1419 AD), popularly known as Je Rinpoche, was a great admirer of Kadam tradition of the celebrated eleventh century Indian master Atisha and his chief Tibetan disciple, DromtonPa. TsongkhaPa was particularly attracted by Kadam’s emphasis on the Mahayana principles of Universal compassion and Bodhicitta; valuing these qualities not only as a spiritual orientation, but more importantly, as a way of life. In this regard, TsongkhaPa saw the study and practice of such Indian classic as Bodhicharyavtara of Shantideva and the Rajaprikatharatnamala of Nagarjuna as highly supportive to an individual path to Buddhahood. 
However in TsongkhaPa tradition, the Kadam approach is combined with a strong emphasis on the cultivation of in depth the insight into a system of learning and contemplation; the need to base the above two elements of renunciation. He called these three elements, Renunciation, the altruistic state of mind (popularly known as Bodhicitta in the Buddhist world) and the Right View, the three-principle aspects of the path. In TsongkhaPa’s view, a sound foundation based on these three-principle is essential for a successful practice of Vajrayana Buddhism. It is a result of this emphasis that the Gelug tradition is said to represent a genuine union of Sutra and Tantra.

TsongkhaPa’s written inheritance as discussed in the previous chapter is enshrined in his collected works, which runs into eighteen volumes. Thus cover an enormously wide spectrum of learning and meditative practices, ranging from explication of the most profound aspects of highest yoga Tantra, and the Madhyamika philosophy of emptiness to the minute enumeration and analysis of the rules and precepts of a fully ordained monk.
In terms of meditative traditions, TsongkhaPa become the master holder of the three main classical lineages of the Mahayana Buddhist path. He inherited the lineage of rGya Chen sPyod rGyud [The Vast practice ()], stemming from the Buddha Shakyamuni through to Maitreya, the lineage of ZabMo lTa rGyud [ (The profound view)], which came from the Buddha Shakyamuni through to Manjushri and on to Nagarjuna; and also the master of Nyams Len Byin rLabs rGyud [The inspirational lineage of realisation ()], which came from Vajradhara through the various lineage of Tantric practices. Through lama TsongkhaPa these three lineages merged into a single major lineage. Additionally, in Gelug there is also several important transmissions known as Dag Nga (the close lineage of pure vision). Teachings belonging to this category are based on profound mystical experiences of highly realised meditation masters.
After a long, devoted and inspired spiritual training, studying with many of the great masters of his time
, TsongkhaPa established Ganden monastery in 1409 AD. Ganden very quickly became a foremost centre of Buddhist philosophical studies attracting students and scholars from all parts of the Tibet. The followers of TsongkhaPa who gathered at Ganden (also known as Genden), later became to be known as Gelugpa, those from the Gaden school.
 The spearhead of the Gelug approach to Buddhism: learning as much as possible, but doing so in the terms of one’s own personal practice. The Gelug tradition has been condemned by some western scholars as being overly intellectual. Rather, it would be more accurate to say that the Gelugpas make maximum use of intellect. Although their intellectual discipline is extremely vigorous-top scholars may study twenty hours a day for forty years-this discipline is never allowed to deviate from actual practice. TsongkhaPa dedicated many pages in the opening section of his great work ‘Lam Rim Chen Mo’ to this theme. In fact, taking all teaching as personal advice is one of the four great qualifications of TsongkhaPa’s lineage
.
Conclusion:
Perhaps TsongkhaPa’s greatest contribution to Tibetan Buddhism was his emphasis on using the three higher trainings- the essence of Hinayana as bases and supplements to Tantric practice. Of course these three were known in Tibet before TsongkhaPa’s time but only in words. Therefore, the great translator Taktsang lotsawa wrote, “some, clinging to the Hinayana doctrine, abandoned the Tantra. Others loving to Tantric system, disparaged the Hinayana. But you, TsongkhaPa, are the sage who saw how to put every teaching given by Buddha perfectly into practice
. Taktsang lotsawa continues, “You (TsongkhaPa) practiced all sutra and Tantra, but specialised in Vajrayana, you practiced all Tantric system, but specialised in Highest Tantra, you practiced all stages of highest Tantra, but placed special emphasis upon the peerless illusory body yoga. O TsongkhaPa, unmatched treasury of teachings, I bow to you”. The higher training in ethics, meditation and wisdom was perhaps TsongkhaPa’s greatest contribution to Tibetan Buddhism.

During the time of TsongkhaPa himself, many were mistaking emptiness, or Shunyata, for a type of vacuum like object somewhat similar to that experienced by gods or the formless realms. TsongkhaPa asserted that such emptiness was not real thought of Buddha, Nagarjuna, Aryadeva or Chandrakirti and that the liberation achieved by cognizing it was a short-lived freedom. In his opinion, the emptiness is best descried in the theory of the absence of intrinsic nature in things.
Among TsongkhaPa foremost disciple was Gyaltsab Je (1364-1431 AD), Khedrub Gelek Pelsang (1385-1438) and Gene Drub, later on known posthumously as First Dalai Lama. Following the establishment of Gaden monastery, many other monastic institutions were founded by his principle disciples; Jamyang Dorje Tashi Palden (1379-1449) founded Drepung monastery, reputed to be the largest monastery in the world before 1959. Jamchen Choje Shakya Yeshe (1354-1435) establish Sera monastery. The first Dalai Lama founded Tashi-LhunPo monastery in Tsang province which later became the official seat of Panchen Lama. 

Subsequent generations also saw great luminaries who contributed to the flourishing of lama TsongkhaPa’s tradition. These include such masters as the successive Dalai Lamas and Panchen Lamas, Kachen Yeshe Gyaltsen (1713-17930), Gunthang TenPai Donme (1762-1823), Ngulchu Dharma Bhadra (1772-1851), and more recently the great Phabongkha Dechen NyingPo, popularly known as Phabongkha Rinpoche.
 It is through the establishment of the major monastic universities, and also through the noble contribution of these great masters that the Gelug tradition eventually became the most pervasively established Buddhist school in Tibet.  
NOTES AND REFERENCES:
� French term meaning “Maiden name”.


� In the old days in Tibet, the distances were measured in days and people used to spend night in inns. Hence remember the days they cover to complete the journey and that become the standard for the distance. This process was found in almost all the civilization including Indian. Kathasritsagar is full of such stories developed in the inns.


� These texts were:            1. Madhyamika Philosophy (),   2. Logic, 


   3. Knowledge (), 4. Prajnaparmita () and, 5. Vinaya (). Later on, these became an integral part of the syllabus of Geshe degree which is equivalent to PhD of modern education.





� Now days available Kanjur and Tanjur are of the very same i.e. Narthang Blocks.





� Some of the Gelug scholars are of the view that the lam-Rim teachings were not the original creation of TsongkhaPa but they were exposed by Buddha himself. TsongkhaPa was only to propagate them and throw light on them. However this is not an acceptable view because all other historical, traditional sources prove that the Lam-Rim teaching started with TsongkhaPa.


� Since the majority of the Tibetan people were monks and according to Vinaya, they have to spend the whole rainy season without any movement, the food and other requirements were to be sponsored by someone so that the monk should spend their time not acquiring them, but in study and meditation. This remembers the situation in India where the sages were provided food and other mundane necessities by the common folk. 


� See first page of this chapter; the prophecies for the birth of TsongkhaPa.


� It was the 37th king of Tibet Khri Song DeTsen, who first invited the bodhisattva Shantirakshita to Tibet. At that time, there were many evil forces in Tibet strongly resenting the appearance of the Buddha’s doctrine there, thus hindrances and calamities occurred. Shantirakshita advised king to invite Padmasambhava, who came and subdued these malignant forces, and then instigated the construction of the first monastery in Samye, south of Lhasa. After the repression of the Doctrine by King Lang Dharma, there was a period in Tibet when a very degenerate form of religion was practiced. During this time, no one could find compatibility between the systems of sutra and Tantra, which were considered to be an irreconcilable dichotomy. It was Atisha who dispelled such views and started the Kadam tradition. Later on, when people could not see how learning and yogic practice were to be united, TsongkhaPa came and revealed the correct path, established the Ganden monastery and started the Gelugpa sect, which has the largest number of followers with comparison to other three sects.


� Details regarding the Tsongkhapa’s study with various renowned teachers are given in the previous pages of this chapter.


� Mullin 





� Thubten, page-618





� Most of my submissions regarding the Lam-rim teachings are taken from the Phabong’s teachings that came to me in succession from my teacher G G Gyatso who inherited from his teacher Trijang Rinpoche, who in turn received from Phabongkha Rinpoche himself.
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