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Buddhism in India
1.0 
 Background 
Study of Buddhism:


The religion of Tibet has long been object of fascination for all over the world. Tibet, called Shangri-La
 by the western scholars. From the time since Venetian travellers and catholic missionaries encountered Tibetan monks at the Mongol court, tales of mysteries of their mountain home-land and the magic of their strange religions have held a peculiar hold over the European and American imaginations. On the other hand, India has very long history of Indo-Tibet relationship. Therefore, in the eyes of India Tibet is different. According to traditions of centuries and rightly quoted by the present Dalai Lama Tenzin Gyatso, “Tibet always looks forward to India as India is his Guru. The relationship of teacher-taught still beats the heart of Tibetan religious system since long. Over the past two centuries, the valuation of Tibetan society and, particularly its religion has fluctuated wildly.” Tibetan Buddhism has been portrayed sometimes as the most corrupt deviation from the Buddha’s true dharma, sometimes, as its most direct descendant.

Indian tradition maintains the Buddha as the ninth and latest incarnation of Lord Vishnu. On the other hand, Mahayana Buddhism (only Mahayana is in practice in Tibet) maintains Buddha as an eternal super mundane God and Vishnu, Indra and others gods as deities subject to every suffering and happiness as other beings. 

In the light of above facts, being student of Buddhist studies, I began to research and examine the religion and philosophy of Tibet as such. My Tibetan teacher Prof. G G Gyatso guided me and helped a lot to understand the Tibetan culture and religious system. As soon as I came closer to Tibetan societies, the similarities and dissimilarities opened my eyes wide and wider. 

The present work is an attempt to understand the Buddhism of Tibet with all its variations of sects and sub sects within Buddhism () and this, with special reference to their roots in the land of their origin (India). Now a day every practice by Tibetan Lamas is being watched by us in a strange manner and with the approach in mind that it is a foreign practice. The prayer wheel, engraved Tibetan spell on the rock, hand drums (Damaru) and many more things looks like peculiar cult-objects. Nevertheless, in reality, they have their origin in India. As we come across the Himalayan regions of India the scene of live Buddhist societies can be seen everywhere. 
1.1 Tibetan Buddhism 


Buddhism in Tibet has very deep root in the Indian History, culture and social pattern. Nothing than this, alone one fact can prove my supposition right that until date when the temporal head of Tibet, Dalai Lama dies, his head turn after some time towards India. The Tibetan traditional system says that it is in order to seek the blessings from the place where Siddhartha got enlightenment and became Buddha (present Gaya city in Bihar). So in order to understand Buddhism of Tibet, we must understand the Buddhism of India along with the social, political, cultural and religious awakenings of Indian masses. The study of circumstances and condition of India in 6th century BC and prerequisites of emerging a new way of life which the modern world know as Buddhism is must know Buddhism with all of its sects and sub-sects. It is necessary to describe the life and happenings of the founder of Buddhism and to compare the study of his life to that of the founders of Buddhism in Tibet.

1.2
Life of Buddha

Prince Siddhartha

            

About the Birth of Buddha, the resource book is Lalitavistara in Pali. Buddha, before to be known as Buddha was named prince Siddhartha. He was born in the royal family name of Gotama of Kapilvastu near the plains of Indo-Nepal border geographically in West Bengal.
 His father was Shuddhodana who was chief of Sakya clan and had the designated as king. Siddhartha mother was Maya Devi.  Several dates have been given because of the birth year of prince Siddhartha but most of them accept 483 BC. When Maya Devi was pregnant, she dreamed a strange dream. She dreamed that a white flying elephant entering into her womb. Next morning, the interpretation of that dream was the subject matter of the royal court of Shuddhodana. The royal astrologer revealed the meaning and said that the dream was the pre-information of taking birth of an extraordinary personality. In due course of time when the time of pregnancy matured, Maya Devi gave birth to a boy child. At the time of delivery, she was on route to her parental home. The birth of the child took place near Lumbini in a garden at the midst of two Shaal trees. The future prospect of child was the concern for both Shuddhodana and Maya Devi. Therefore, once again the royal astrologer was consulted. The interpretation of the astrologer was an unusual one. He came with the opinion that either the boy will become a Chakravartina (All-sovereign) king or a great sage. King Shuddhodana’s choice was traditional one. So he wants his son to become a king only and accordingly he made all the arrangement to the boy in his upbringing like a king. He commanded his men to take all precaution so that the boy prince could not be exposed to any kind of sorrow or misery or to see any kind of unpleasant scene. All type of luxurious thing piled around the prince. In spite of all, if one believes the stories, Siddhartha was sensitised to unhappiness and difficulties though he had no personal knowledge of them, since he had been carefully protected from such.

Young Age and Marriage
                

Thus, the prince was brought up in an exemplary luxurious environment and in due time, got married with a princess Yashodhara. In due course of time, she gave birth to a boy and it was named Rahula. Now the long awaited time came which turned the history and becoming of a great person has to take place. 

1.3
Renunciation

Encounter with suffering
   

The prince Siddhartha used to go on evening walk with his charioteer friend Chandaka.  Once he met a sick person during his walk. The sick person was in pitiable condition and crying with pain. Flies were sticking around his wounds and the man was looking all-round for help. Prince has never come across such situation and he did not recognize what the scene was.  He had never met a sick in his lifetime. So out of curiosity he questioned Chandaka who he was. Chandaka replied that everybody on this earth can become sick and there is no way out.

 Next time, when prince was on his way of evening walk as usual, he met an old man. The old man was unable to walk properly and having stick in his hand for support to stand. He was in deep anguish and disquiet. Nobody was paying attention to him. His family was seemed to be unresponsive in his problems. This situation was also new for prince Siddhartha. He sought an explanation from the Chandaka, his friend-Charioteer. Chandaka replied that the old age is inevitable part of human life and everybody will become old after his young age gone. Siddhartha counter questioned that whether he too, will become old or not. Chandaka nodded his head in affirmation. This answer paused the peace of mind of prince and he began to think that all the luxury and expediency he is availing will be fading away after some time and he will be like the old and sick men soon. 

Next time when he was on evening walk a corpse was leading on his last journey. Prince has never seen a dead body before. When he questioned Chandaka that why this body is lying and where these men are taking this body, then Chandaka replied that this is the truth of human and other beings. Whosoever is born will be perish sometime. The one who is born is subject to death, this rule is unalterable and eternal, and nobody on the earth has so far been able to escape from this rule. Death is certain. The prince became very uneasy and apprehensive about the conveniences and possessions. 
1.4          Turning Point
The recluse
                      

Next time, he saw a young hermit who was on his way to collect alms food. His face was shining and he seems very cheerful and happy. The worldly sufferings seem passed him untouched. Prince enquired Chandaka about the reason for his happiness and cheer. Chandaka replied that the recluse had left his household life and is in the path of salvation. He thinks for the welfare of all human beings. Because he has nothing desire for himself and does everything for the benefit of all, he is happy. The meeting of above four kinds of persons made the turning point in the mind of prince Siddhartha. He, who was always among ate best tasty and delicious food, enjoyed all good scent, wore best suited cloths and availed all possible kind of luxury, always pass his time among beautiful girls, now saw the real and another part of life which was true and binding. He now forced to think that one-day this all possession will not be with him and he has to give up them. The prince somehow realized a way out of suffering though he was not a practitioner of it. Now he made up his mind to pursue for the life of happiness and find the way out of the sickness, old age and death.
1.5
The Spark 

The Party

             

The renunciation was taking place in his mind. But still he was in favour of using the things in a long lasting way and not forgetting them. He has seen the other part of life, which was the universal truth but he has not seen the ugly part of the so-called beautiful life. The spark that is essential to give up the lust for the worldly possessions was yet to be started in his life. The spark as we know comes from the place where it is not expected. Therefore, that time came. The venue was a dance-drink party organized by the king Shuddhodana who has noticed the diminishing interest of his son in mundane affairs.  When the party was over late in night, the dancers and other artist after having drunk were laying there on the floor. Everybody except was asleep, here and there. The prince awoke early in the morning as usual. He saw the beautiful bodies of the performers lying here and there. In the state of mind, which he had, he was morbidly repelled: these sleeping women appear to him as dead, deprived of spirit, as in some kind of pre-figuration of a funeral site. The Lalitavistara describes the scene as he saw it. Some of these unconscious women are drooling, yawning, snoring; others, dishevelled, messy, gnash their teeth, pant, and babble senselessly. In brief, they offer the most degrading view of human nature when it is uncontrolled. The clothes of dancer girl’s were half open and the secret parts of their body were exhibited in a preposterous manner. Saliva was coming out from the mouths some of them. Some of them were snorting badly. The whole scenario of the area was horrible and very embarrassing. This scene had acted as a spark in the thought of the Siddhartha for renunciation and he made up his mind finally to give up the house hold life and proceed in the search of truth of the life which must be free from suffering.

He started thinking how to get rid of these problems of human life. Until that time he had only in his mind to get rid of these suffering was the shining face of hermit and this only he know the way out of suffering. He only know that time that the hermit was happy because he was not associated with phenomenon world with desire and gave up the worldly belonging and was in the path of God. This only prince Siddhartha can think to start his spiritual journey. 
1.6        Renunciation 

         

So, one night, he left his sleeping wife and son, left the royal palace and went in the dark night by chariot to his one point mission of the search of the way that can lead him to the eternal happiness. He took with him Chandaka to drive the Chariot only up to the border of the kingdom. There on the bank of the river he get off from the chariot, cut his long hair with his royal sword, put off his royal dress and put on rags and proceed towards the journey which ended him converting Prince Siddhartha into Lord Buddha.

1.7
Finding the way

The austerities
                       

Prince Siddhartha on his journey towards finding the way of cessation of suffering, met various religious leaders, did many severe kind of penances. He had already seen and led the life of self-enjoyment. Now he has the choice of passing through another extreme of the life i.e. self-mortification.

However, both the life of self-enjoyment of self-mortification could not bring him the thing, for which he was searching. He found the way finally at Gaya at the bank of river Niranjana.

Wandering

                  

At the age of 29, he had left his royal home in the search of well-beings of all. About seven years, he left wondering in the search of his goal. Changing place and spiritual masters. No one could satisfy him; none of the founded way attracted him to follow. Whatever the masters suggested, he did so, but all went futile. The truth was yet ahead of him.

1.8 Enlightenment

At Bodh-gaya

              

While doing penances, his body became weaker and weaker day by day. He was not able to move and perform normal movements. He now realizes that neither the life of enjoyment and materialism can give you satisfaction, nor the life to torture your body will lead you somewhere. 

That time he was on the bank of River Niranjana in a place near Gaya. Now he decided to nourish his body minimum to bear the hardship of meditation and perform normal duties. But that time his body was so weak that he was unable to move in the search of any kind of food. 

At this very juncture, a young village girl named Sujata (some sources name her Radha) gave him a sweet dish made up of Rice and Milk (Porridge) and made him eat with her own hand because Siddhartha was unable to do it himself. Taking the porridge, Siddhartha now became able to move himself. He then felt vigour and new vitality in his body and new freshness in his mind.  Then after re-energizing himself, he became determined more than ever to get his goal of salvation.  Then he decided to do deep meditation to achieve the goal. He than sat in meditative posture and promised to himself that either he will get enlightenment or perish.
Bodhi, Nibbana, Salvation, Enlightenment: -


   

Now it is very important to jot down about the enlightenment of prince Siddhartha. What prince got under the Banyan tree at Bodhgaya on the bank of River Niranjana? What actually he realized? What made him Buddha from Siddhartha and giver from wanderer? The true essence of Buddhism lies in the answer of these questions. The crux of salvation lies behind the total mental outcome and realization along with understanding of Siddhartha since long. In the following pages I will try to describe what salvation is. What and how Gautama realized it. What actually Nibbana, Nirvana or Moksha means? What are the true teachings of Buddhism? Can it be communicated through words or only we can only insinuate it through gesture and suggestive words as some scholars suspect? 

Answer to these questions is not a simple one. As Buddhism went through ages and so many scholars and pundits have contributed their valuable scholarly works interpreting the meaning of the words told by Buddha in his 45 years long sojourn in different places in different context. However, with the help of the understanding given by my teachers I will try to reproduce it in forthcoming pages in simplest possible manner
Event
Every detail has been given in Pali, Sanskrit and Tibetan sources about the event of enlightenment that Siddhartha got that night. Here I am bringing them in my own words in shortest possible words.

After doing austerities for 6 years (or 7 years?), Buddha realized that it leads nowhere and the weakened body will unable to engage in meditation properly, so he decided to nourish his body minimum. That time, A nearby girl who was with her cows there offered him the sweet Rice porridge which gave Siddhartha renewed energy and vitality. The Mara (The Satan of Buddhism) caused all possible hindrances in the way of Siddhartha who was about to acquire enlightenment. He created disturbances in the path of Buddha to deviate him from his meditation. He sent Demons, and other devil creatures to stop Gautama’s ascension to attain Buddha hood.

 However, all these brought no result, Siddhartha stood firmed, and non-deviated in his meditation. Then Mara sent his daughters to seduce prince Siddhartha. Nevertheless, they also fail to disturb the concentration of Gautama. After defeating Mara, Siddhartha proclaimed that either I will attain enlightenment of will perish. He attained the Bodhi.

Bodhi 


   

In the first watch of night
 Siddhartha realized the law of action and result. In the second watch of night, he acquired “Three knowledge’s ().” He came to know his all previous births, comprehend four Noble Truths and how sentient beings transmigrate in accordance with law of action (Karma, ). In the third watch of night, he realized cause of suffering and the way it can be eliminated.

At dawn, he perfected his awareness
 and became a Buddha, A being who has eliminated even the subtle most traces of ignorance, who has became omniscience and spontaneously, perfectly passionate.
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Plate 1 
Buddha Shakyamuni
Sariputra and Maudgalayana
(Thanka painting from Central Tibet, 1956, Now part of the collections at the Sikkim Research Institute of Tibetology, Sikkim, India)

Then Buddha Knowing that his knowledge surpasses all mundane wisdom, no one on this earth will be able to understand his knowledge. Therefore, whether it should be given to sentient beings or not, he became dual minded. But after several weeks of thinking in the state of transcendent meditation, it was his great compassion for the beings that dominate over all other thought and apprehensions and finally he decided to devote himself to teach his realization to the people so might they became free from suffering.

2.0      Spread of Buddhism

Pratham Dharmachakkrapravartana
                       

When Buddha finally decided
to distribute his realization of enlightenment to entire sentient beings; he then started his teachings at Sarnath where the five ascetics met who were his previous companion while Buddha was wandering in the search of Truth. Buddha gave his first sermon at the deer park in Sarnath (near Varanasi in UP). After some suspicion and hesitation, when they satisfy with the Buddha’s achievements, all the five companions of his previous time became his first five followers. This is known in the world as ‘Turning the First wheel of law into motion’  or ‘Pratham Dharmachakkrapravartana’. Then Kaundinya, one among first five ascetics, realized the knowledge and became the First Arhat () in Buddhism. An Arhat is the one who will attain Nirvana at the end of the present life as a result of elimination of all phenomenon defilements (Three defilements are basic defilements, Attachment, Hatred and Jealousy. (In Tibetan ). Then these five ascetics asked Buddha to be accepted by him as his disciple formally. 

Then Buddha asked them to take refuse in Dharma and in Buddha (Sangha was yet to be established). After rainy season, Buddha began to travel that is called Charika that he did for as many as 45 years till his death in 567 BC. So Buddha began his Charika, Teaching people with his deep knowledge and insight, wisdom and the middle path he founded. During Buddha’s time, according to Tibetan sources and also Pali scriptures, we came across the named of six great spiritual leaders whom Buddha defeated during the encounter. In the following pages the name and philosophies of those six great thinkers are given in nutshell.
2.1
   Six Contemporary Thinkers of Buddha 


The name of the thinkers and their philosophies as given in Samanyaphal Sutta of Digh Nikaya in Sutta Pitaka (the collection of the words of Buddha) is as follows: 
Purankashyapa
(Od Sung Dzog byed)
    Purankashyapa or Puranakassappa was the profounder of Akriyavada or No-Action Theory. According to him there is no action, which brings sin or merit. There is no good result of good action or bad result of bad action.
 Makkhaligosala
()
       

This spiritual leader had very commanding status in the society. He had large number of followers. His philosophy is known as Niyativada or predestine. According to him, there is no relation between action and result. There is neither doer nor doing. The suffering or happiness to anybody is just a matter of chance.  So, like the ball of cotton when by projectile force goes upside and after diminishing the projectile force come back, in the same way the sorrow of the human being will be vanished. It can be said that the philosophy of Makkhaligosala is not a logical one because according to him there is no logical relation between the action and result.

Ajitkeshkambala
 ()                         

Ajitkeshkambala or Ajitakesakambali has very large number of followers. He had very long hairs and they cover whole of his body, hence he got his name. His philosophy is called Ucchedvada or Nihilism. According to him, there is neither heaven nor hell. Man is composed of four elements and when he or she dies earth element goes to greater Earth and, Air, Fire and water elements vanished into the sky. And there is no soul or such thing that carry result of Karma. There is no life after death.

Prakudh Katsyayana ()

          

Prakudhkatyayana or Pakudhkaccana had also very large number of followers. He too, had commanding position in the society. His philosophy can be named as Akrittavada or Satkayavada. His theory seems that there is no relation between action and its result. According to him, the whole universe in made of seven components viz; Earth, Fire, Water, Air, Happiness, Sorrow, and life. Neither they affect each other nor do they have any effect or action in the life of any being. So, there is no action and also there is none who is doing any action.

Niganthnath Putta ()




This spiritual leader is said to be the Jain Tirthankar by many historian who got defeated by the Buddha. He, like the Jain Tirthankar was advocating the theory of Caturyam Samvara. According to him, the follower of his path is that of Nirgantha and he is supposing to adorn with the four Samvaras. They are: Of behaviour with water so that the beings in water won’t die, devoid of all sins, of the result of devoid of all sins and finally engaged in removing all such sins.

Sanjayavellathi Putta
()


This philosopher seems to be a typical confused one. His philosophy is termed as VicchedaVada or negation of all affirmation of none. He had taken the view that to negate all supposition and do not establish any statement of his own. He used to say that He neither affirm nor deny the existence of heaven or hell or any pre-suppositions that is prevalent there. Neither was he saying this, nor that. So, in my opinion he rather seems to be advocating of silence but not no-action. He seems to be in favour of being aloof from any action. This thing may be, may not be. There may be heaven or hell or there may not be.

2.2         Methodology of Buddha

Buddha as physician





Buddha never advocated for himself that he is propagating a new religious system or religion. He used to say that he is giving you a new way of life to lead. In that way Lord Buddha emerged as a physician, who cures all the ailments of the past, present and future lives. Tradition told us one name of Buddha is Bhaishjya Guru or the Buddha of medicine. The followers of six contemporary thinkers came to Buddha along with others and became disciple of Buddha.
 Dialectic Method

It is noteworthy that Buddha taught everyone who came and asked for it. He never attempted to attract people into his new order or he never tried to formulate a new religion. As AK Warder has noted, “It is most characteristic of Buddha that he always adapts his talk to the person he is conversing with. His courtesy in argument result from this: it is certainly not his way to denounce the opinions and practice of another to his face and challenge him to justify them. His method rather is to seem to adopt the other’s point of view and than by question and answer to improve it until a position compatible with his own has been arrived at. Thus he leads his partner in discussion towards the truth as he has discovered it, but so that the partner seems himself to continue his own quest, in whatever form he had taken, and to arrive at higher truth he had previously been aware of, or more convincing moral ideas.

 2.3     The teachings of Buddha
Buddhism in different places                 

We found different the teachings of Buddha from different sources nowadays. Buddhism was patronized by the great Indian kings like Ashoka and also by foreign invaders who became kings of Indian territories such as Kanishka. As we find Buddhism now in different countries with sects and sub sects of local and Indian origin. 

In China, the Mahayana is prominent. In Tibet and Japan also Mahayana has developed with its root in local soil, but they also develop local version as Vajrayana in Tibet and Zen Buddhism in Japan as their special area with local influences and interpretation; though the basic teachings of Buddha remained the same. One more thing is noteworthy. As far as 18 countries in the world can be counted to be more or less Buddhist countries and numerically, every fourth person of the world is Buddhist.

Translations

                  

Every country has translated the teaching of the master to enable its men to follow the path with easiness in the communicative words in the native language, but the translation work of Tibet is considered to be the most authentic and closest to the original one in the world of Mahayana Buddhism. So, in the light of Pali sources as well as Tibetan and Sanskrit translation, I will try to reproduce the teaching of lord in nearest possible manner in which the word of Buddha’s saying must be.

3.0 The collections of teachings

Pali Literature:  
The whole Pali literature is divided into two classes viz: The literature in TriPitakas and the literature outside the TriPitakas. Here the context is only to the classic literature of TriPitakas. The complete list of Pali canon along with the literature outside the Tripitaka is given at the end.

TriPitakas




The teachings of Buddha as found in Pali today are more or less restored from the Sri Lanka’s collection of teachings. However according to Pali sources, the teaching are divided into three baskets called Pitakas: the following table is given to summarise the contents of the three Pitakas: -
	Vinaya Pitaka
	 Sutta Pitaka
	          Abhidhamma Pitaka


	Collection of the

Discourses:-pertaining to the rules regarding monks and nuns.         
	The collection of saying of the Buddha : -               

About religion as general to all.
	Collection of the commentaries of Buddhist scholars given by them from time to time. It is higher philosophical interpretation of religion and can be compared to Upanishads as far as subject matter is concern


Vinaya Pitaka   is divided into three categories;

Sutta Vibhanga or Patimokkha        

It has two-sub division in it namely (a) Bhikkhu Patimokkha and (b) Bhikkhuni Patimokkha.

Khandaka:
It       has     also     two   sub-divisions    as

(a) Mahavagga   and, (b) Chulllavagga.

Pariwar:
Collection of laws of monks and nuns and their historical prospects.

Sutta Pitaka is divided into five categories called Nikayas. They are:

A. Digha Nikaya          B. Majjhim Nikaya       C. Samyukta Nikaya

D. Anyukta Nikaya         and 
E. Khuddaka Nikaya        

The famous 423 stories of Dhammapada and nearly 550 stories of Jatakas are also parts of the Sutta Pitaka.


Abhidhamma Pitaka
It is the collection of higher Philosophical text by Buddhist scholars. It comprises seven books. They are following:

Puggalapanyati
It describes
 various kind of beings and it also deal with the philosophy of mind.

Dhatu-Katha
It tells us about the various components and its subjects of sentient beings.

Dhamma Sangini: -
It describes various states of mind and its subsidiaries.

Vibhanga
It is also a supplementary book of Dhamma Sangini, which is given number one position in Abhidhamma Pitaka. It also gives us various aspect of knowledge. 

Patthanpakarana
this is biggest and the most complex book of Abhidharma Pitaka. We found 24 types of Pacchaya (Pratyaya-relativity) in this book.

Kathavatthu: -
It describes the history of Buddhist religion. It is believed to be the creation of Moggaliputta Tissa.

Yamaka: -
this briefly deals with logical discussion whether this is this or that etc.
3.1   Kanjur and Tanjur: The collection of the Teachings of Buddha in Tibet

                          
The above list of Buddhist canon was divided into three collections Collectively Called Tripitaka or the three boxes (of teachings). The above collection is from Pali side which is of course Sthaviravada or commonly known as Hinayana. Pali was the language of common people of the parts of Bihar and surrounding areas during 6th century BC where Buddha usually sojourned. But there is another side of Buddhism, Mahayana which Tibet follows. From the Tibetan side, though we came to know about the name of Tripitakas () but they have their own Tibetan division of the teaching Buddha. They divided into two categories only. The first one, which is the collections of the sayings of Buddha, is called Kanjur () and the second collection is called Tanjur (), which is collection of the treatises of the Buddhist pundit and Acharyas including the commentaries on the works. Here it is not less important to mention that in the Tibetan Kanjur, which is the collection of Buddha’s sayings, Tibetan have included some of the excellent Tibetan and Indian works too, in it. The reason behind it as told by my teacher Tibetan Lama Prof. Gyatso that Buddhism in Tibet directly came from India without any via and from India they came to know about the teacher-taught relationship. According to tradition of India and Tibet the works of Indian and Tibetan master were considered to be as equivalent to the Buddha word itself. I am giving a brief account of the division of Tibetan Buddhist cannon as I found in the reference books: -
Kanjur () is divided into nine categories of books; each category has further sub categories of books:
1.Or the Vinaya Texts 
             

There are seven books in this category. Under these categories of books there are the books that deal with the rules pertaining to monks and nuns. It gives us the description of the Buddhist councils also.

2. . Or the Prajnaparamita.
              

The full name of this category It has thirty-six books in its category.

     3. Or Avatamsakas:   It has only one book in its category.

4.  Or Ratnakuta:     It comprises forty-nine books in it.
5.  .Or Sutranta: It has large collection of two hundred and sixty-six books in it.



 

     6.    or the Tantra:  Unlike Pali canon, Tibetan tradition believes that Tantra is a part of Buddhavacana or the sayings of the Buddha and the chief exponent of Tantra is Padmasambhava, who is considered in Tibetan Buddhism as Buddha of Tantra. It has four hundred and sixty eight books in its collection.

7. . Or the Old Tantra: It has seventeen books and some of the pre- Buddhist tradition can be seen in it. 
8. .of the Kalchakra Tantra: It has only one book and the Buddha of compassion is authorized exponent of it.

9.   or the Mantra Samgraha.
It comprises two hundred and sixty three books and is one of the biggest collections of magic spell in the religion.
Now, the details of  Tanjur 

Tanjur is also divided into sub categories. There are 17 sub categories in it. And they are further divided into categories of books.

1. or the Strotra:    It has seventy-one books in its category. 

2. or the Tantra:
  As given in Tibetan sources, it seems the biggest collection of Tantric books. It comprises two thousand six hundred and six books. I came across some of the books and of the view and my Tibetan teacher also share my view that most of these books have been taken from various Tantric systems and beliefs available in Indian sub-continent.

3.  or. Or Prajnaparamita Sutra.
      

In this category there are thirty-eight books.

4. or Madhyamika: It has one hundred and fifty seven books in it.

5.  or Sutra Tika:
  As evident from name it is the collection of various commentaries given by Indian Pundits on the words of Buddha. There are thirty-nine books in it.
6. .or Yogachara:  There is a sect in Buddhism by this name. But here this means the book that gives us an account of Yoga and its philosophies.

7. . Or Abhidharma: We can put these books in Abhidharma Pitaka of Pali Canon. It comprises higher philosophy of Buddhism in India and Tibet but has more books than Pali tradition have. It has eighteen books unlike only seven in Pali of same category.
8.  . Or Vinaya:   It has forty-six books in it.
9. .  Or Jatakas:     The Pali tradition does not count Jatakas as part of Tripitaka though it is very much a part of Pali canon. 
10.  . Or Letters:   It comprises forty-five books. One of the famous books among these forty-five is the letter written by the great Buddhist master of Nalanda, Nagarjuna to the king Gotamiputra.

11.  . Or the Pramana Shastra:      It comprises sixty-six books.

12.    .Or Grammar or Shabda Shastra: It has thirty-seven books in it. 

13.   .Or Chikitsa Shastra: In this Tibetan tradition it is mentioned that the Buddha is the ultimate doctor who can cure our all mental, physical, psychological and all other problems. So they believe that Buddha is our master of medicine (Bheshajya Guru) and Buddha himself gives every medicine on this earth, herbs etc. and their method of preparation.

14.  . Or Shilpa Vidya: It has given us how to sketch Mandala, Dharini and other Tantric diagrams. It also provides us the geometry of Pagodas. It has fifteen books in it.

15.   .Or Samaya Shastra: It has eighteen books in it. 
16.  or.  Miscellaneous:  Those books which were not covered under any strict category and are of general nature are collected under this category. It comprises of one hundred and nineteen books.

17.    .Or the Books written by Atisha: Under this category there are one hundred and three books.
NOTES AND REFERENCE:
� An imaginative place described only in literature and stories where the youth of a person lasts forever.





�  Lopez.





� Auboyer, Delhi, 1983, pp 23. Some Indian scholars recognise the place of birth of Buddha as Lumbini near Piparahava in district Basti of UP.


� A watch of Ghadi is a unit of time in ancient India equivalent to one hour and 30 minutes.





�   It is written in  the scriptures that after getting enlightenment, Buddha declared himself as an aware person knowing the reasons which make a being live in Samsara and announced that he will not come as in the bondage as usually an ordinary person take birth in this phenomenal world. The following verse is taken for reference from the Pali Dhammapada: verse no-154: -                                                                                                                                    


                       ghkþArkþ id§ois, pun gehM n kþAhis¦ 


             sˆbA te PþAsukþA BŸgA, ghkUþxM ivs±tM¦ 


             ivs±ArgtM icØAM, t»hAnM KymÀJgA‹ 





� Warder, Page-64-65





� KS, Introduction.
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